ADVENTURES IN A WORLD OF WORDS: 

JAVANESE, A HISTORICAL APPROACH
Stuart Robson

Every language on the face of the earth is a wonderful thing. Whether the number of its speakers is great or small, any language that you may care to mention is worth the effort of studying and researching. 

   This gathering is concerned with a small group of languages, the languages found on or near the island of Java: Javanese, Sundanese, Balinese, Betawi Malay – and properly also Madurese, although no paper seems to have been devoted to this. Most participants will probably have mainly specialized in just one of these possibilities, but it goes without saying that we are interested in them all.

   And in a similar way our interest tends to get an academic label attached to it. Our work gets pushed into a particular box: linguists love terms such as morphology and syntax, phonetics, historical linguistics or sociolinguistics in its various forms. Looking at the titles of the papers to be presented, I get the feeling that sociolinguistics is favoured by many, and quite rightly. 
   Sociolinguistics seems especially relevant, because in our area we can observe several languages in contact with each other, people making choices in language-use based on all sorts of circumstances, variations that reflect social realities, or variations related to geographical location. So this symposium will form a great opportunity to become more familiar with what other people are doing, what they are planning to do, to track down publications and prepare new ones. In this way the study of the languages of Java will be stimulated and propelled forward.
Another approach, one which I did not mention, is a historical one. By this I do not mean the comparison of languages in order to trace groupings and reconstruct a proto language. I mean looking at the development of a language by using materials written in that language – materials that originate from earlier times and can be dated. This method may produce an interesting picture of change over the centuries. It can be applied to Javanese, precisely because this language has a literature, one going back as far as the mid 9th century. This approach takes account of the fact of change over time; it has to bear in mind the possibility of geographical variation; it has to consider political factors; it has to take as its framework the history of the region and cultural contacts with other civilizations; and finally it has to consider the nature of the sources, literary or epigraphic.
   By way of general introduction, we can observe that speakers of Javanese have their own kind of linguistic awareness, which expresses itself in various ways. A few examples may help to illustrate this.
   As an outsider, we have several codes available to communicate within the Javanese-speaking area, and these can be ranked on a ‘distance-intimacy’ continuum: if you speak Javanese, then you are an insider (even though you look different – you may be pigeonholed as a Romo), and clearly participate to some extent in Javanese cultural values; if you speak Indonesian, your behaviour is in accordance with expectations for inter-ethnic contact; and if you speak English, you are unlikely to communicate effectively, but may be accorded the respect due to ‘the other’.

   This means that speakers of Javanese are aware that linguistic forms are embedded in a wider set of behaviours and attitudes that function to define one’s place in society and carry implicit messages about shared values, traditions and views of the world. Language is a marker of who is an insider and who is an outsider.

   To take another example, on another level, a speaker of Javanese who has lived all his life in village A and so is intimately acquainted with all the words used by the inhabitants of that village will have very sharp ears and be able to detect minute differences in vocabulary among the people he meets, and on this basis can assign their origin to village B or C, because one word or expression marks them as different. It might be just the name of a particular tree – but again this difference has the effect of marking who is an insider and who is an outsider, even down to the scale of hamlets, just a few hundred metres across the sawah.
   Finally, there is the ngèlmu of language. This is seen in the use of language by the dalang – he has to be an expert in the manipulation of linguistic forms, as we all know, but his skill includes the ability to ‘explain’ terminology on a high philosophical plane. We, as outsiders, may not fully agree with his etymologies, but they are significant in a different way: they are proof of his mastery of the ngèlmu underlying them. By controlling the terminology, we control the subject. This has been described as a feature of an ‘oral society’, but applies in any academic field just as much. A similar idea is found in the lists of terms that used to be taught (perhaps still are) in Javanese language lessons at school: the master would require the students to memorize the names for the young of animals, or the flowers of particular trees. These have limited practical value, but admit the student to the realm of the civilized and constitute a special form of knowledge.

   Linguistic awareness is also seen in the pastime of punning or playing with words and their sounds, with the intention of creating a humorous or perhaps risqué effect, the so-called plèsèdan or banyolan. We see here a positive affective attitude toward language. The sound of a word can be varied according to the creative impulse of the moment. Or it could be that different forms have a different emotional loading: What exactly is the difference in ‘feeling’ between the following Javanese words, all meaning ‘how?’
kepriyé
kepiyé
piyé
keprimèn.

Or to take another example, what is the difference between ana, ènèng and ènèk (all meaning ‘there is’)? Is it a matter of dialect, social class, emotive content, or just personal preference?
   Never let it be said that Javanese is too dignified, stately, formal or inflexible to express the whole range of emotional states that speakers express in daily life. (We will be hearing more about affective forms from another speaker.)
   The custom of playing with words extends to explaining the meaning of place-names, using etymologies that may be genuine or may be a joke. An example is the street-name Klitren in Yogya, said to be from the Dutch ‘koeliterrein’ (coolie area). And the process can go in the opposite direction; a street in Leiden where Javanese students had rooms in the 1930s was (and still is) called Nachtegaallaan. But this was a bit difficult to pronounce, and was reinterpreted as Tegalan  - and there was indeed a field opposite, but with cows, so not exactly a tegal.

   Some speakers of Javanese may be aware of a historical dimension to their language, that is, realize that what we hear today is the result of a long development over time. This awareness is likely to be more evident in experts in padhalangan, as they have to use a range of forms, from the terms of address for kings and gods down to broad colloquial.
   But the bulk of speakers may not be aware of the existence of an extensive literature in Javanese, dating from the 18th and 19th centuries (the Yasadipuras, Ranggawarsita and Mangkunagara IV), and may never have heard the term babad, except in connection with performances of kethoprak. However, I am certainly not intending to join the ranks of Javanese conservatives who bemoan the loss of this and that. Linguistic and cultural change happens. Accept it.
What I propose to do is to share some of the exciting things I have found over a period of some years, spent studying old texts. So the field can be called ‘philology’: the study and interpretation of old texts, with special attention to comparing forms and discovering meanings, taking the cultural and historical setting into account. 
   So for the sake of clarity, at the outset I had better introduce the terms Old Javanese, Middle Javanese and Modern Javanese, as I understand them. 
Old Javanese: the language of literary works and inscriptions dating from 9th to 15th century in Java, and literary works written in Bali up to the 20th century; 
Middle Javanese: the language of literary works written in Java in the Majapahit period (14-15th centuries), and in Bali up to the 19th century;

Modern Javanese: all Javanese written and spoken since the coming of Islam, i.e. 16th century, up to the present day.

The terms Old Javanese and Middle Javanese thus refer to both: 1) a phase in the development of the Javanese language, and 2) a literary idiom fixed at a certain time and then continued for some centuries with little change.

Recently, I have been making a study of the Old Javanese Ramayana, and attempting to put this into English. This work is a unique rendering of the famous Indian epic, as recreated by a Javanese author, probably around the middle of the 9th century. If this dating is correct, then this long poem will have been written at about the same time as when the Prambanan complex was being built, and probably in the same area. In fact, it includes the description of a temple complex that is rather reminiscent of Prambanan; maybe the author had seen it himself. In this way, the Old Javanese Ramayana is the first in a long line of poetical works in the genre called kakawin; but it is already a fully developed art form, so must certainly have had predecessors, now lost, before it reached this level of sophistication. 
   The next in the series of kakawins comes from a time almost two centuries later, when the centre of Hindu-Javanese civilization had moved from Central Java to East Java – there had been a shift in time and in place. And parallel to this, we also see some striking differences in language and poetical technique. Let me give some examples of these differences.
   In language, in the RY we find some clearly archaic features, such as a complete system of connective particles (‘that’) marked with regard to person (1st, 2nd or 3rd); these have short and long forms, as follows:

1st person
k
ak
yak

2nd person
t
at
yat

3rd person
n
an
yan

3rd pers hon.
r
ar
yar
And something similar can be seen in the negative words (‘not’):

1st person
tak
tamak
tamatak

2nd person
tat
tamat
tamatat

3rd person
tan
taman
tamatan

3rd pers hon.
tar
tamar
tamatar

Other archaic words turn up: for example, king Daśaratha uses the word on, meaning ‘if, when’, where we would expect yan, and Rama says ok, meaning ‘if/when I…’. Could this be a remnant of some long-lost dialect? Both of these are found in speech, when the speaker is talking to himself.
   Emphatic particles are common in Old Javanese, the commonest being ta and pwa, but the RY has many more, such as: weh, wih, asih, sih, si, bali, pih, pi. And something found nowhere else in Old Javanese is the doubling of final consonants before an initial vowel, e.g. mĕgatt ika. We know definitely that this existed because the metrical patterns used in the poem require it. Finally, in the field of poetics, there is a big difference between RY and all later kakawins: the RY is constructed of polymetric sargas, whereas the others have only one metre per canto. As a result, the metres of the RY are especially rich.
    There are a number of words that are common in the RY, but do not occur in later kakawins, with the exception of kakawins written in Bali in the 18th century; we are seeing here the influence of the RY on later writers, who studied it intensively and tended to imitate it. Also in the area of vocabulary, there are a few loanwords from Malay, such as maṇḍi, to bathe (RY 9.51; normally adyus), and sunghay, river (RY 25.106; normally lwah) suggesting a familiarity with Malay, compatible with the prominent position of (Malay-speaking) Srivijaya in the 9th century. In short, the RY stands apart from all later works.

   In the period when the RY was written, and temples such as Prambanan were built, there was a profound influence of Indian civilization on Java: the script used for writing was an Indian one, the architecture was inspired by Indian models, and the Buddhist and Hindu religions became deeply embedded in Javanese thinking. Similarly, in language we see a heavy influence of Sanskrit; this can be seen in vocabulary, but not in grammatical structure. To take as an example just one line from the Ramayana (6.203d):

prāptâng rĕngrĕng darpa ikang mattamayūra
‘The rainy season arrived and the delirious peacocks were elated.’
Here about half of the words have been borrowed from Sanskrit (prāpta, darpa, mattamayūra), and the other half are indigenous Javanese; the sentence structure is typical Old Javanese, with predicate first and subject second. The sentence is very simple – quite different from the complexity of Sanskrit – making it relatively easy to understand.

The phenomenon of borrowing from Sanskrit has been observed and much commented upon, the most famous work being J. Gonda’s Sanskrit in Indonesia (1952). We expect to find a lot of Sanskrit in Old Javanese, in view of its literary and cultural associations, and this Sanskrit is quite recognizable and well preserved. But in a number of cases the meanings of words have shifted from their Sanskrit original, as one might expect.              However, more interestingly there are also words which look like Sanskrit, but are not to be found as such in the Sanskrit dictionaries. An example is mukṣa ‘to disappear, vanish into nothingness’ (not to be confused with mokṣa or mukta ‘to be released’). Why is this? Further, there are quite a few which are listed, but only as being found in Sanskrit lexicographers, not the better known texts. What does this mean? An example familiar in Old and Modern Javanese is rukma, in Sanskrit ‘what is bright or radiant’, an ornament of gold, golden chain or disc,… gold L.  But in Javanese it is just ‘gold’.
   One begins to suspect that the Sanskrit which was familiar to Old Javanese authors at a critical period was not what we might call ‘standard’ Sanskrit, but a variety associated with a particular region or population group or religious tradition.
   This suspicion is confirmed by data from a little known article by J.G. de Casparis, ‘Some notes on words of ‘Middle-Indian’ origin in Indonesian languages (especially Old Javanese’ (1988). An interesting example is the word wiku, ‘person who has a religious status or function… holy man, sage, priest, monk…’, which is common in Old Javanese from the earliest times. It corresponds with Sanskrit bhikṣu, or Pali bhikkhu, and is defined in the Agastyaparwa as bhikṣuka, that is, a mendicant. But De Casparis comments: “The de-aspirated forms are unattested in any Prakrits but are normal in early Dravidian languages and in ancient Sinhalese, for which the earliest reference known to me is the Ritigale rock inscriptions datable to the first century B.C…. It is perhaps not surprising that a word meaning ‘Buddhist monk’ should have come to Java through the medium of Sinhalese” (De Casparis 1988: 65-6). 
   Other examples of non-Sanskrit, non-scholarly words seem to come from the area of trades and commerce, and thus may have entered Old Javanese via a spoken Indian language, rather than some literary source. An example that I particularly like (not mentioned by De Casparis) is walantĕn or balantĕn, in the forms amalantĕn ‘laundryman, washerman’ and pamalantĕnan ‘laundry-place’, complete with mention of the swara ni palu nika ‘the sound of the mallets’, found in inscriptions from 1042 and in two poems from the 12th century. The word is a variant of bĕnara (found in Malay), which in turn comes from Tamil vannara, ‘washerman’. 
   An example of an object of trade that entered the literary language is cawĕli. This is a kind of cloth imported from Chaul, a place in Khonkan (western India, to the south of Bombay), which was once very famous for its textiles. References to it in Old Javanese go back as far as the 12th century, when it is found in a number of poems, often in the verbal form añawĕli and qualified with the word kukus, together meaning to be as fine as ‘vapour-chauli’, so this must have been a white muslin cloth so fine that it looked like smoke or steam. I will mention some more kinds of cloth shortly.

   The commonest word for ‘(cargo-)ship’ in Old Javanese is banawa. It looks non-Austronesian, but the only etymology that has been suggested is from Skt plava, which means ‘float, raft, boat, small ship’. This looks pretty far-fetched, so we probably have to look elsewhere for a solution.
   For the time being, we can conclude that a study of the links with India could be very productive for a better understanding of the rise of Old Javanese and its literature, but it has to be said that for this we would need to work with scholars who have a close knowledge of a range of Indian languages, in their historical perspective.

   A loanword in Old Javanese that is apparently traceable to Persian is jĕnggi. This is found in inscriptions from as early as A.D. 931, where we read wĕnang ahuluna pujut boṇḍan jĕnggi, ‘entitled to keep as slaves Pujut, Bondan and Jenggi’. It thus refers to an ethnic group, and comes from Persian zanggi, meaning ‘from Zanzibar’, alluding to Negro slaves traded from East Africa. Another loan from Persian is taraju (Pers tarazu), which means ‘scales’ (for weighing) and is found in several texts, the earliest being the Ramayana. 
   Before leaving Old Javanese, I would like to mention the only English loanword to be found in the language. This is the word barandi, found in the poem Khāṇḍawawanadahana (written in Lombok in 1854, according to H. Creese, 1996). Yes, it means ‘brandy’. Presumably the author made his acquaintance with this beverage via the trade from Singapore to Lombok at this time. (It is not Dutch, as the Dutch term is ‘brandewijn’.)
The heyday of the Old Javanese prose parwa literature was the end of the 10th century (one is dated 998), and the great kakawin classics were written in the region of Kadiri in the 12th century. After this, we need to leap forward to the Majapahit period, say, the second half of the 14th and the 15th centuries. Although some more important kakawin works come from this time, alongside them literary works were being written in a more modern form of language, in both prose and poetry. The poetry used an entirely different form, the kidung, which is indigenous Javanese and owes nothing to Indian models, and with totally different content as well, containing long romantic tales based on Majapahit history or the story of Prince Panji.
   The change in language can be seen in word-forms (e.g. OJ angdĕlö, Middle Javanese andulu, ‘to see, look’, cf. Mod Jav delok), and also in the appearance of new items of vocabulary. The ‘new’ items may in fact be words that had always been there, but were now adopted for use in literature. Perhaps previously they had been exclusively colloquial, or had been restricted to a particular area or social group. Here are a few examples:
andika  word, command; angandika to order
daran
come on!

darapwan  so that (OJ narapwan)

den (as modal imperative), e.g. den aglis be quick!

kule why?
punang (definite article) the

sampun don’t! (not ‘already’) 
sapa who?

In some cases we recognize Modern Javanese, either spoken or literary, but in other cases the word has since disappeared. A curious example is the word gĕḍe, which turns up in Middle Javanese prose and poetry, and is of course very familiar to us in Modern Javanese. It is curious because it comes in only one place in another source, namely the OJ kakawin Bhomāntaka, where the text reads (83.4d): wĕtĕngnya n agĕḍe yatêka sagĕnuk, ‘her belly was big, the size of a pot’ (of a pregnant woman). Now, assuming that the dating of this text to the 12th century is correct, this means that the word gĕḍe had been around for a long time, but, in view of the context in the poem, where the author is describing a rather down-to-earth scene, it had been restricted to the spoken language. In short, we have to be careful when speculating about linguistic change.
   However, another source of new vocabulary was undoubtedly contacts with the outside world via commerce, which was flourishing in this time, with East Java as a major player in the trade. When objects were imported, obviously they brought their terms with them. The kidung literature is particularly rich in descriptions of the sumptuous costumes worn by the noble characters in its stories. Some examples are:
mañjĕṭi  related to Skt mañjiṣṭha ‘madder’, or Hindi majīṭhī ‘a red colour’, referring to a red cloth (also found in the Arjunawijaya and Sutasoma, both from the late 14th century);
sanĕbab  from Persian shanabāf;

cahutar  from Persian cautar ‘with four threads’ (Robson 1981).

These are mentioned by the Chinese writer Ma Huan in his description of Bengal, which he visited in 1432 (see Mills 1970), showing the strong links between Java and Bengal at that time (trade passing through Malacca as well); the mention of Persian will not surprise us, seeing that this was widely used in North India at that time.

   There are more words that suddenly make their appearance at this time, and look like loanwords, although their origin has not yet been identified – perhaps because we don’t know enough about languages of other regions and Asian countries at the relevant time. Some examples are:

marus blood (Sutasoma and kidungs);
mĕka glass, piece of mirror (Korawasrama and Wangbang Wideya); also found in Balinese and Sasak, mĕka ‘mirror’;
mrĕsi a kind of liquor (KHWj and Td).

Speaking of drinks, I found that Javanese (including Old and Middle) is particularly rich in terms for kinds of drink, most of them probably fermented or distilled; I counted some 20 terms. Some of these are indigenous, and others are loanwords, including Sanskrit of course, but also srĕbad (Persian sharbat, and English ‘sherbet’), referring to fruit juices, and even miñu, which is from Portuguese vinho, wine. 

   The change from Old Javanese to Middle Javanese was not only in vocabulary, but also in grammar. So we will find some significant differences between a kakawin text and a kidung text, for example. A few pages were devoted to the ‘kidung language’ in P.J. Zoetmulder’s Kalangwan (1974). For example, the rules for nasalization have changed, to be mostly the same as those for Modern Javanese, e.g.
Old Javanese
Middle Javanese

angjanma
anjanma

angdadi
andadi

amabad
ambabad

The infix –um- that is very common in Old Javanese for transitive verbs, often combined with the suffixes –i or –aken, is no longer transitive. For the passive, the infix –in- is usual, and the Modern Javanese prefix di- has not yet appeared. The suffix –aken is still normal, as the Modern Javanese –ake has also not yet appeared. With regard to word-order, the Old Javanese predicate-subject order is largely replaced by subject-predicate, with a corresponding reduction in the function of predicate-marking particles (ta, pwa). A few new particles appear in Middle Javanese (rika, ena).
   In short, it would be a fascinating project to compile a historical grammar of Javanese, working from the Ramayana, the earliest text, through to the present day. We would find some very strange things, instances of change and, occasionally, continuity.
No one would doubt that the process of the establishment of Islam in Java represents a major shift in Javanese cultural history. Islam reached Java through the Malay world, with the result that the linguistic imprint of Islam in Javanese is shared with Malay; with these new loanwords, Malay and Javanese were drawn together. This is a different situation from the previous period, when the Indianized culture of Hindu Java radiated its influence into neighbouring regions, such as Bali, southern Kalimantan and the Malay Peninsula. 

   Seeing that Arabic is the language of Islam, we find a number of Arabic loanwords in Javanese (sometimes adapted to Javanese phonology: e.g. shari’ah becomes saréngat) referring to all the technicalities of the religion that we are familiar with. But the number is not as great as one might have expected. Even so, they are now among the most important terms in Javanese thinking, such as ngèlmu, lair and batin, and wahyu. However, lurking behind them are original Javanese terms: kawruh, sakala, niskala, pulung. Even in the context of Javanese mysticism, as expressed in the famous Wédhatama (attributed to Mangkunegara IV and datable to the late 1870s), the name of God is Allah once only, otherwise Hyang Suksma, Hyang Manon or Bathara.
   There are a few interesting loanwords from Persian that turn up in Modern Javanese (and even more in Malay); my favourite is:

tesmak, spectacles, from Persian chashmak. Who wore these things, and how did they get to Java?  
At roughly the same time, in the 16th century, the Portuguese were active in the Indonesian Archipelago, and contributed some items to Javanese and Malay vocabulary. There is perhaps no need to recite the Portuguese loanwords that are already well known, such as jendela (‘window’) and meja (‘table’), but there are a few more I would like to mention:

bludru (Port. veludo) velvet;
cenéla (Port. chinela) a slipper, carpet-slipper, that can be slipped off easily, usually worn indoors;
bothekan (Port. botica, pharmacy) a medicine-box, with drawers divided into compartments;

rénda (Port. id.) lace, braid;

tepiyo (Port. chapeo) a European-style hat.
In what way, or at what level, did the contact between the Javanese and the European newcomers in the Indonesian area take place? These are questions worth asking, as it may turn out that the nature of the contact is reflected in the kind of words that were borrowed into Javanese.

   We also have to bear in mind that we are looking at a period of several centuries – not a single event, but a process. After the 16th century, the Portuguese presence gradually declined, although the Portuguese language was still widely spoken in Batavia in the 17th century (alongside Dutch and Malay). On the other hand, following the establishment of Batavia by the Dutch in the early 17th century, the influence of the Dutch gradually increased. This was a process of creeping encroachment: first the coastal lands, West and East Java, then into the interior, until after 1830 the Javanese courts were besieged. The Dutch presence in Java would then grow and grow, right up to the end of the colonial period.

   In the beginning, contacts must have been superficial. They had nothing to do with, for example, religion or culture. Relations were conducted at arm’s length, by diplomats or envoys, who were able to look at each other and marvel, but had difficulty communicating. This may explain why some of the early loanwords relate to items of attire – terms that obviously are now all obsolete, but amusing nonetheless because of their odd forms. Here are a few examples:
bludir, as in e.g. cenéla bludiran, embroidered slippers (Dutch ‘borduren’, to embroider);
krestin satin (Dutch ‘satijn’);
kursis braid/edging on a seam (Dutch ‘koordjes);
mentéring an outfit of official attire, as presented to retainers (Dutch ‘montering’, obsolete in this sense);

sèntir belt (Dutch ‘ceintuur’, from French);
stiwel high boots, esp. riding boots (Dutch ‘stevel’, now found in eastern dialects of Dutch; recorded as being worn by Prince Mauritz, 1567-1625). N.B. Also found in Malay. 

Another item that is taken from Dutch is the Javanese word pèl, as found in the verb ngepèl ‘to mop the floor’. At first sight, one might imagine that this is derived from the common modern Dutch verb dweilen ‘to mop, swab’, but the initial consonants are a problem. I suggest that it is from Dutch feilen, now dialect and in South Africa (according to the big Dutch dictionary), and found in the poet and dramatist G.A. Bredero (1585-1618), in the same meaning. This would indicate that the Dutch were already swabbing the floors when they arrived in Java in the early 17th century (as they still are), and donated this useful term to the Javanese language.

There are a few words which look suspiciously like loans, but I have not been able to trace, that could be mentioned here, in case someone is able to enlighten me:

gim a gold tassel
kamus tanned leather; a man’s belt

karsèt, as in jam karsèt, a watch and chain

moga a sash or band (part of a ceremonial costume).
Before leaving this topic, I am tempted to test your credulity and push your patience with an extraordinary case. The story goes like this. In the dialect of the Aran Islands off the west coast of Ireland (English, not Gaelic!), there is a word pampootie, which refers to an indoor slipper of leather. According to local tradition, this was introduced by a sea-captain who had sailed in the East in the 17th century and settled on the island of Inisheer. The Oxford English Dictionary contacted me to confirm the existence of a Javanese word pampus. This is found (GR II: 324), with the definition “schoenen zonder haken, of met platte haken, van zacht leer of van stof, zoals everlast, voor pantoffels of dansschoenen”, with a derivation from Persian papush, meaning literally ‘foot-covering’ or shoe. The everyday Persian word for ‘shoe’ is kafsh, so papush must now be literary or old-fashioned. If this is correct, then we have to add another layer: the form pampootie suggests that it may have come through Dutch, with the addition of the diminutive –je (thus pampus-je). In that case, the nameless sea-captain may have served with the VOC  in the area of Java– but how on earth did he pick up those slippers? And how did the word get into Javanese in the first place?
In the case of loanwords in a language, we may (if lucky) be able to trace an etymology, and thus form a picture of where such words originated from and how they entered the language, and perhaps even when. Such etymologies could then be included in a dictionary as extra information on the word concerned, giving a picture of its history and thus deepening our knowledge of the language.

   This has been done for Malay, with for example an early dictionary, the Malay-English Dictionary of R.J. Wilkinson, and more recently an Etymological Project has been run for Indonesian/Malay, tracing and listing the loans from Sanskrit, Arabic, European languages and Chinese. The present coordinator is Dr R.A. Jones, who has compiled a comprehensive list of the Chinese items. It is hoped to publish the results before too long.

   But what about the words which are not borrowings? These are, after all, the majority. The represent the indigenous layer, words which have always been here. Some, at least, can be shown to have remarkable resilience over the centuries, surviving virtually unchanged for over a millennium – as far back as our written sources can take us. Some random examples are:

brĕm a kind of alcoholic drink made from rice (found in Ramayana, Sumanasantaka, Arjunawijaya, etc.);
kurupuk a crunchy flake (Ramayana, Bhomantaka, Sumanasantaka);
tape fermented glutinous rice (Ramayana).
When we run into difficulty with indigenous words like these, we may hope for help from comparative linguistics, and in a few cases it has indeed proved useful to compare Old Javanese with, say, Sundanese or Malay. But can this method be expanded? As early as 1902, H.H. Juynboll, in his Kawi-Balineesch-Nederlandsch Glossarium op het Oudjavaansch Ramayana, was already comparing words from this work with a range of languages in the wider Indonesian area, with useful results, suggesting that languages in Sumatra, Kalimantan and Sulawesi can be called upon to support our interpretations. Even though they may seem far away in a geographical sense, as they are members of the same Western sub-branch of the Malayo-Polynesian branch of Austronesian, they are still relevant for the purposes of comparison. 
   But the embarrassing fact is that, despite all our efforts, there is still a residue of words in Old Javanese texts, some admittedly rare, for which we have no idea of a meaning. I have often wondered where they came from, and whether there could possibly be a sub-stratum in Javanese, deriving from some long-forgotten ethnic group living in Java, from which they have survived. 

The richness of Javanese will always lie in its connection with the life of humanity on the one hand, and on the other its deep association with the soil of Java itself. It is capable of depicting human emotion, for example, in a great range of nuances – there are many words for feelings that have no equivalent in other languages. Javanese has names for the insects, birds and fish that are found in the natural world, and in the realm of crafts it provides terms for all the parts of a basket, as woven from bamboo by people deep in the countryside. None of these has an equivalent in Indonesian or English. In this particular sense, a language such as Javanese will never be threatened by globalisasi or modernisasi. The lexicographers of the future will still have plenty of work to do on Javanese.
   The next chapter in the history of the language is now being written. Again, we will observe continuities from the past, alongside innovations brought about by cultural and social changes. It will be the task of the scholars of the future to map and describe these. Obviously, prominent themes will continue to be contact between languages, both within Indonesia, and between Indonesian languages and other world languages.
For participants in this ISLOJ, there are many challenges. We all already have our own agenda, and are already beavering away at what interests us and what we feel is important. If we focus on the general region of Java, we may, however, be inspired to expand our interests, either into another language, or into another disciplinary area. Listening to the papers of friends may have this effect. 
   I have talked only about Javanese, but those who devote their time and effort to other languages will be equally eager to share their ideas. For those who study Sundanese, for example, I imagine that the appearance of Noorduyn and Teeuw’s Three Old Sundanese Poems in 2006 may open up the prospect for a further historical study of Sundanese. And for those who love Balinese, the new Balinese-English Dictionary by Fr. Norbert Shadeg (2007) will be an exciting development. And there must be more. 
   But what concerns me is the lack of attention for Madurese; does anyone have news about studies on Madurese language or literature? My research tells me that the linguist William D. Davies, of the University of Iowa, has published a number of recent articles on various aspects of Madurese linguistics, including comparisons with Javanese, so this area is not completely neglected. This is but one example of the continuing need to share information, which applies in the whole field.
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